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www.millionsforreparations.conGood information about
reparations.

www.cwsworkshop.orgChallenging White Supremacy. Tons of
really good articles about privilege and anti-oggien work.

www.classactionnet.orgChallenging classism.

www.faireconomy.orgUnited for a Fair Economy “raises
awareness that concentrated wealth and power uidethe
economy, corrupt democracy, deepen the racial @idadd tear
communities apart.”

www.poormagazine.org?OOR Magazine’'s awesome
website. Lots of good articles.

www.racialwealthdivide.orgMore about the racial wealth gap.
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Hello.

| wrote this zine for a few reasons. When | wasaging up, |
knew my family had money but | didn't really geetboncept of
“privilege.” Then | became an activist and startigidking about
systems of power and oppression and how privilégged a role
in them. | started thinking about my own privilegegstly as a
white person, and about how | could challenge #loest systems
that gave me privilege while others were oppresshdn |
started thinking about class privilege, and abowt hwas raised
with a lot of it, and about what that meant. Somexehn the
midst of that, | learned that | had a $400,000t tfwisd and
became incredibly self-conscious about it. Thezalized,
mostly through the urging of smart friends anddellactivists,
that it was useless (and counter-productive) tactiyide or
otherwise not deal with my class privilege, anthrted thinking
about how | could take responsibility for it in veathat reflected
my values as an activist.

| began talking to other people about class péleand about
the ways that having it or not having it affects ves. In 2005
| went to a conference called Making Money Make Iigjea— a
gathering of young people with class privilegeaik and
strategize about “leveraging” privilege for soaabnge. | left
that first MMMC feeling both inspired and critic&lut excited
enough that | volunteered to join the organizingouttee.
Organizing MMMC served as my entry into the worttbhor
organizing,” and | started thinking a lot about hewcial justice
work is funded, how funding can co-opt or damageenments,
and how people with access to more financial ressuthan we
need can use those resources to support radicament work
led by people in oppressed communities. Donorroegay can
mean different things. It can mean moving wealtbggie to
give money to social justice organizing rather ttraditional
forms of philanthropy. It can mean working in e$itted and
informal networks of rich people to direct energgsources, and



influence to support the goals of movement workniey donor
organizing especially means working with other slpsvileged
folks to challenge oppression, capitalism, and enon
injustice.

When | volunteered to help organize MMMC for the@®d year
in a row, | decided to simultaneously embark oel&education
project. | wanted to learn more about my own finahnsituation,
like the details of my trust fund and the histofyubere it came
from. | wanted to learn more about how my familyneato be
wealthy (a new thing for my parents, who both grgaworking-
class). | wanted to learn about the political acoh®mic
processes that create wealth disparity and econojugtice. |
wanted to learn about the landscape of “social ghan
philanthropy” and of philanthropy in general — arlddhat was
unfamiliar to me when | first arrived at MMMC, bwhich |
soon learned is totally connected to both the emist of
economic injustice and some attempts to remedynianted to
develop strategies for leveraging privilege. | veahto connect
my work with other class-privileged folks to my ethactivism
and to a greater social justice movement. And Itacito figure
out how to give away my trust fund in a way thdtaeed my
values and supported social justice work.

So | read a ton of books. | talked to a milliorfeliént people
about movement building, privilege, activism, claasd every
related topic. | had lots of conversations with daygl about his
and my class history and financial resources, &odtzhow we
fit into a bigger picture. | looked at my trust dogents and
started learning about how the money was held, amtrolled
it, and how to give it away. | pushed myself to kvbard on
organizing MMMC and to challenge the aspects bfias
critical of. | got involved in more projects thaighed me to start
conversations in my communities about money ansscla
started trying to leverage my own privilege by iragsfunds for
social justice organizing from people | know.

Teresa OdendahlCharity Begins at Home: Generosity and
Self-Interest Among the Philanthropic EliteBasic Books,
1990 Another book in the genre of “sociologist studies
people in philanthropy.” Reading this made me hate
philanthropy, but in the best way.

Allan G. Johnson,Privilege, Power, and DifferenceMcGraw-
Hill, 2006: A very clear, simple, concise explanation of ways
privilege and power function. Especially useful émnversations
with your family.

Paulo Friere, Pedagogy of HopeContinuum, 2008 Paulo
Freire was a class-privileged educator and theahst used
radical education to challenge oppression. Thikppoblished
20 years after his semin@aedagogy of the Oppressesikind of
a reflection on his life and work. He has lotsmiEresting things
to say about privilege, class, and liberation yan handle the
dense, rambling theory.

Web Resources

http://www?2.tidesfoundation.org/mmmd/criticize because |
care; | have Making Money Make Change to thanlggiting

me started thinking about this stuff, pushing mbda better

organizer, and providing a forum to meet and |éaym other

folks who are thinking about what it means for slasivileged
people to be an effective part of social justicevements.

www.resourcegeneration.orgesource Generation works with
young people with class privilege who are tryindigoire all this
stuff out. They are good.

www.boldergiving.org Profiles people who gave away
significant portions of their assets.
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Anne Slepian & Christopher Mogil, with Peter Woodrow,
We Gave Away a Fortune: Stories of People Who Have
Devoted Themselves and Their Wealth to Peace, dastind a
Healthy Environment New Society Publishers, 199Z500d
book profiling wealthy people who gave away lotsmainey,
plus analysis about economics, privilege, guilt] ather
important things for rich people to think abouteTlks in this
book go way further in their giving than most peojpl
philanthropy; but I think the book also illustratesw much
further we have to go.

Eduardo Bonilla-Silva, Racism Without Racists: Color-Blind
Racism and the Persistence of Racial Inequalitythe United
States Rowman & Littlefield, 2006: A really good book about
the subtle, insidious racism typical of the postilRights era,
and the rhetoric and ideology that holds it up.pgfidlin thinking
about the ways that privilege can make our owrsrador, by
extension, classism, sexism, etc.) invisible toBmilla-Silva
interviews a bunch of mostly white people abougerac
transcribes portions of the interviews verbatimtivhe verbal
tics and rhetorical incoherence of casual spedeltin and then
rips them apart using critical analysis.

Susan OstranderMoney for Change: Social Movement
Philanthropy at Haymarket People’s Fundremple University
Press, 1995If you are obsessively researching social change
philanthropy like me (and maybe even if you arerygu might
find this book incredibly interesting.

Ira Silver, “Buying an Activist Identity: Reproduci ng Class
Through Social Movement Philanthropy,” Sociological
Perspectives, 1998f you don’t have access to those article
databases that only students and academic typedi@ased to
use, feel free to email me and I'll send you a copthis.
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This is one of the results of that self-educatiorjert. It's the
product of my own perspective as a white queergmevgth
inherited wealth. | made this zine because | watdeathallenge
myself to articulate some of my thinking by writiitgdlown. And
| wanted to challenge other class-privileged fatkghink about
this stuff too, or think about it more, and to keleimking about
it and keep pushing ourselves to be more accowthbhest,
and critical.

| also wrote this as a way to explain to friendd &allow
activists outside of this donor-organizing/challewggclass-
privilege/social-justice-funding world what the higin doing,
and to connect this work to other forms of orgamziThe whole
point of working to challenge wealth and power liziss-
privileged communities is to support a greateraqgastice
movement. We need to be having these conversatiaiskthe
work we do, not just in insular circles of leftghi people.

Every thought in this zine was developed and psexshrough
conversations with genius people like Laura, Roguma,
Elspeth, Kriti, Sam, Chad, Holmes, Karen, Vane$aaya, my
dad (David), my mom (Annie), Killer, Jamie, Socketew
Christopher, and many others. | hope to contindeate as
many amazing, inspiring, lengthy conversation$nfuture.

Please write to me and tell me what you think.

Tyrone Boucher
June 2007

tyronius.samson@gmail.com



Money Stories

“Storytelling often represents the most ideologioalments;
when we tell stories we tell them as if there waly one wayof
telling them, as the ‘of course’ way of understaigdivhat is
happening in the world. These are moments wherrgvéeast
aware that [we] are using a particular framewonid that if [we]
used another framework the things we are talkiraptivould
have different meaning.”

-Eduardo Bonilla-Silva, Racism Without Racfsts

When | was growing up, | never thought of my fanab
rich. Even when | became involved in donor orgatgjzivork, |
resisted identifying my background as owning clas&new |
had class privilege, but | thought of myself asgepmiddle
class” for a long time. After doing some probingabmy
family’s wealth and doing plenty of reading abolaiss in the
U.S., I finally realized that this perception of fiaynily’s class
status had more to do with dominant ideology arouadlth and
my own resistance to identifying as “really” ridian with actual
reality.

The more I've learned about wealth and classlpde,
the more | see my incorrect interpretation of mynahass status
as symptomatic of a bigger problem. An importarst fstep in
taking responsibility for class privilege is to Ietpoking at our
personal stories as part of a larger system. @algt multiple
intersecting systems that work together: systems of
institutionalized oppression like racism and pattig, the
economic system of capitalism, and systems of agothat
keep all the other systems in place.

I've anti-capitalist politics since before | becam
involved in donor organizing and began to look elpsat my

! FromRacism Without Racists: Color-Blind Racism and the
Persistence of Racial Inequality in the United &séty Eduardo
Bonilla-Silva, p. 75

Karen Pittelman and Resource Generation, Illustrate by
Molly Hein, Classified: How To Stop Hiding Your Privilege
and Use it For Social ChangeSoft Skull Press, 2005Funny,
incisive, and good. And the illustrations rule.

bell hooks,Where We Stand: Class MatterRoutledge, 2000
bell hooks being brilliant about class. Also hdewa chapters
that specifically address wealth and challenge thgadeople to
be more transparent/generous/honest/conscious.

Tiny, a.k.a. Lisa Gray-Garcia, Criminal of Poverty: Growing
Up Homeless in AmericaCity Lights, 2006 Tiny is a founder
of POOR magazine, a media project in the bay agdicdted to
advancing the voices of poor and otherwise margiedlpeople.
This memoir is about how Tiny and her mother Deeeto be
homeless and poor, the experiences they had tigihgcome
not homeless and poor (using extremely creative aistiar
means), and a great and accessible critique ofthewystem is
set up to keep people homeless and poor.

Linda Stout, Bridging the Class Divide and Other Lessons for
Grassroots OrganizingBeacon Press, 199%inda Stout
founded the Piedmont Peace Project, a communignizgtion,
led by poor and working-class people, with a reallyesome
class analysis. She writes about how social movésreve
failed to create real, large-scale change in thisitry because
they have failed to unify folks from different ctalsackgrounds.
She describes ways that middle- and upper- clagsge
consciously and unconsciously exclude, silenceoppidess
lower-income people within social movement orgargzi

Paul Kivel, You Call This a Democracy? Who Benefits, Who
Pays, and Who Really Decide&pex Press, 2004Doesn’t beat
around the bush in calling out the ruling classoAbts of useful
diagrams.
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but to also challenge the systems that create hvigdtjuality in
the first place. | want to find more ways of giviti@t shift
funding decisions into the hands of a communitiieathan
keep the decisions in the hands of individual weattonors. |
want to continually challenge myself to leverage omn
privilege in donor networks and funding institutsowhile also
challenging the power and dominance of foundatansthe
501(c)3. I want to be part of a critical dialogumat money,
about need vs. luxury, and about security vs. hogrd want to
keep these conversations going and resist the &impto settle
into privilege without challenging it. | want to glu myself to go
further, go deeper, and do the work | need to dwetan
effective activist and organizer. | want us to paakh other.
Please be in touch: tyronius.samson@gmail.com.

Bibliography

INCITE! Women of Color Against Violence, The Revolution
Will Not be Funded: Beyond the Non-Profit Industria
Complex South End Press, 20Q7This book should be required
reading for anyone involved in funding, anyone iwed in

social justice organizing, and anyone, ever.

Meizhu Lui, Barbara Robles, Betsey Leondar-Wright,Rose
Brewer, and Rebecca Adamson, with United for a Fair
Economy, The Color of Wealth: The Story Behind the U.S.
Racial Wealth Divide The New Press, 2008ncredibly useful
for understanding connections between racism aodogaic
injustice. The five different authors give examplleacked up
with lots of facts, history, citations, and anatyf ways that
institutionalized racism and (especially) explicithcist
government policy prevented and continue to prepenple of
color from accumulating wealth and assets whilpihgland
supporting wealth-building for white people.
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own class position. The work, energy, and conviensat
happening in U.S. activist movements around the tifithe
1999 WTO protests in Seattle radicalized me abwat t
globalization of neoliberal, corporate, US-led, aripl
capitalism. Later | got involved in labor organigiand started
thinking more about the history of capitalism ie t4.S., and all
the ways our economic system has supported aneétpaigd
various forms of oppression. When | finally didrsta examine
my personal privilege, | began trying to figure odtere |, as a
person with inherited wealth, fit into my anti-ctgpist analysis.

In the process of thinking about this, | called dag to
ask him some specific questions about our classsstes a
family and his interpretation of it. I'm trying teate an
ongoing dialogue between my dad and me about alabs
privilege, and part of it focuses on learning mabbeut how, as a
first-generation owning-class individual (he gregvupwardly-
mobile working class), my dad came to accumulataltvend
power. He's always had a very simplistic story abdwmw he
“made it,” basically centering on a combinatiodwatk and hard
work. Around the time | was born, he started a camythat
produced some kind of software publishing prodtins;
company ended up taking off and the stock valuecsiketed:;
hence, new owning-class status for my family.

| respect my dad a lot; he’s thoughtful and kizuakl
doesn't at all fit stereotypes of greedy corpof@EOs. The point
isn’t to dis my dad and call him out as being oppieée, but to
look at our position as wealthy people within aagee structure
of capitalism and oppression. If we don’t step baic#
challenge the broader framework that we're situaied’'s easy
to play a complicit role in oppressive systemst'shiaow
privilege works. Sociologist Allan Johnson descsiltigs at the
“path of least resistance.” He writes: “Good peapith good
intentions make systems happen in ways that proall&ends
of injustice and suffering for people in culturatlgvalued and
excluded groups...If we participate in systems thalite [of
oppression] comes out of, and if those systems erlg though



our pazrticipation, than this is enough to involgeinithe trouble
itself.”

My dad’s story of wealth accumulation — the way he
tells it — is straightforward, honest, and trudi®experience. It
also could have been ripped verbatim from the pafése
Resource Generation boGkassified(check out the
bibliography in the back of this zine); specifigaithe chapter on
money stories, which describes some of the mytts an
archetypes that go into creating ruling-class idgyl Karen
Pittelman, the author @lassified writes,

...the majority of the money stories begin to
take on a strange similarity to each other. They$o
on one person, often a man, and they center orhiew
hard work, intelligence, ingenuity, willingnesstéke
risks and temerity lead to eventual financial good
fortune. While the details of each story vary, shene
plotlines — even the same phrases — occur again and
again: “pulled himself up by the bootstraps,” “wise
investor,” “rags to riches,” “worked day and night,
“never took a handout,” and “self-made man.”

My dad’s story is a lot like this. It can be haodalk
about the oppression that is linked to wealth acdation for

him personally because of course he doesn't see himself as an

oppressor. He's a liberal. He sees his wealth esi@pdeen
acquired basically in a vacuum, without negatiadfecting
others in any way. He spent his work life in oficand board
meetings, not cracking the whip in a factory orrseeing the
plantation. He isn’t making policy decisions anddoesn’t
support the Bush administration. He isn't an acgiggticipant in
outsourcing jobs overseas, privatizing public smsj breaking
up unions, deregulating trade laws, exploiting igwants, or

2 FromPrivilege, Power, and Differendsy Allan G. Johnson, p.86-87
3 Classified p.67

But meanwhile let’s talk about what we can do, as
individual wealthy folks who care about in sociadtice, to
model the values we believe in. Capitalism meaasdhyone
who has inordinate wealth has it at the expengeople who
are poor. Holding on to more money than we neesd psiin a
position of wielding power in unjust ways. Let'sdgedoing the
deep, hard personal work of processing how wealthdffected
our lives, let's keep leveraging our influencehe world of
philanthropy; but let’s do it with an acknowledgemthat in a
just world, no individual would be in the positiohcontrolling
exorbitant wealth.

The End...

Thinking about this stuff so much has left me vetlot
more questions than answers. | want to keep figurirt how to
work with other class-privileged people to not omigve money,

29



it's impossible to give away experiences gainedhayprivilege
of having wealth. But often we have a choice aldhéther or
not to hold on to ouactual money.

I'd like to talk more about what it really means, a
wealthy people, to “align our resources with ouuea” when
our values are about economic justice. What dose#n to talk
about wealth redistribution if we aren’t taking steps to
equitably redistribute our own wealth? How do w&tify
making the conscious choicedtay richwhen that position puts
us in the role of wielding influence and class powhether we
intend to or not? Are we really challenging inedyadnd class
supremacy when we continue to inhabit the rolefafiders?”
What does it mean to never give away our principagnly give
a little of it? What does it mean to pass that tedbwn to our
children?

The thing about class privilege is that it skewaryo
perspective. My dad is always trying to convincethag our
family isn’'t as wealthy as | think we are, and tiidtmet some
of the people he knows who aeslly rich, | would see how
modest our lifestyle has been in comparison. Qlaisgege
often means we don't see the bigger picture —wleatompare
ourselves to the miniscule portion of the populatidho are
even richer than we are, instead of to the vasbmtyajof people
on the planet who are prevented by oppressiversgsfieacism,
capitalism, colonialism...) from being able to meetretheir
basic needs. This takes the pressure off of usdltyrexamine
our place in these systems as people with (oftdtipteuforms
of) privilege.

Ultimately, wealth redistribution won’t happen bglr
people suddenly deciding to voluntarily give awéyoar
money. An important way to leverage privilege isige the
power bestowed on us by our class position to aatedor
involuntarywealth redistribution, and to support anti-poverty
organizing and organizing that challenges the gyiste
oppression that creates wealth inequality.
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most of the other obvious methods by which power is
concentrated in the hands of a few.

But his ability to accumulate wealth was influendsd
more than just his hard work and blind luck — alifjo both of
these played a part. As an entrepreneurial white, imawas
well positioned to benefit from capitalism, whitgpsemacy, and
patriarchy. He was able to make business connegtieverage
influence, wield power in the worlds of businesd &thnology,
and be taken seriously to an extent that wouldkedy be
available to a man of color or to any woman, thyars ago or
today.

In the bookYou Call This a DemocracyPaul Kivel
gives a good analysis of how wealthy people inudtfe. benefit
from and support oppressive systems, even wherowé d
directly make the decisions that create and enfibves. He
draws a distinction between the owning class (whiehlefines
as the wealthiest 20% of the population) and tlevgr elite” —
a much smaller group within the owning class wtelaaders in
business, politics, philanthropy, and culture, eund are directly
involved in high levels of society-shaping decisioaking.
Though most rich people aren’t members of the p@hits, we
benefit in various ways from their decisions. Eifame have
leftist politics and a scathing critique of neoliéksm,
colonialism, global corporate takeover, militarisangd the rest
of the U.S. power elite’s evil agenda, if we araiposition to
benefit from the systems that support this agelikia (
capitalism, white supremacy, and patriarchy) weimamicated
in it. It's very easy for wealthy people to maimtain
individualistic perspective on our lives when tkalities of most
people in the world are invisible to us. So we epdvith stories
like those thaClassifieddescribes — ideological narratives that
keep the focus off the owning class and shieldas blame or
responsibility for oppression.



It's important to note the way these stories @aynot
just in our own lives as people with wealth, butha greater
society. As members of a dominant class, wealtlopleehold
systemic power — which allows us to frame evengHhiom our
perspective. This framing takes place not just peraonal level,
but in all upper-class-controlled institutions (rie&edjovernment,
philanthropy, etc.). Classist ideology teams ughwither forms
of oppressive ideology and creeps into nearlyfahe
institutions that exert power over our lives. Reggaacist
characterization of poor Black women as “welfareens”
created the climate for deeply harmful welfare éref.”
Invisibility of poor people (except as criminalg)media and
popular culture erases the realities of the mgjafitU.S.
citizens and encourages a blame-the-victim mentélét helps
corporations and the government get away with geepl
oppressive policies and practices. Philanthropataric that
deems rich people to be the ones best equippeshtbsiocial
services allows for increasing erosion of the fatlsafety net.
The myth that racism is over takes the respongitofif the
government and private institutions (corporatiamsyersities,
foundations) to respond to the movement for rejarat

| think it's crucial to draw connections — betweaadia
storytelling and the stories we tell in our fanstidetween the
racism of politicians and legislators and the iimid,
institutionalized racism that affects us without euen realizing
it; between the paternalism of philanthropy andgtieilege that
we as individuals unconsciously enact; betweerogpeession
by obvious perpetrators like police, military, aswleatshop-
owning, union-busting multinational corporationslahe
oppression underlying our personal family fortunes.

Anti-capitalist social justice movements contiryal
inspire me to challenge myself as a rich persontamtiallenge
other rich people, because they situate us asrglaysystems
that deeply harm the majority of people on the @lalt’s crucial
to me to incorporate a radical critique of capsaliinto both my

10

be donors, but really challenging power doesn't feed. It's
been coming up in the context of MMMC, where thalg®f the
retreat are somewhat in dispute: Is our aim to simmpve
money to social justice organizing, even if in dpgo we risk
perpetuating oppressive class power dynamics? eigoal for
us to do real anti-oppression work that asks @ex#mine and
challenge our privilege in a deeper way — evenefrisk losing
some people who aren't interested in doing thipdework but
might otherwise have given money?

Letting Go

Obviously, | have a biased position; as a clasgtpged
person, | want to challenge my fellow class-prigéd people to
confront our privilege and support social justicevements
however we can. I'm not a fundraiser at an orgditunahat
relies on the contributions of wealthy donors Rifere | might
have a different perspective. But since | havedukary of
reflecting on idyllic scenarios in which wealthygmpde step up
and use our privilege to challenge capitalism dedrtiling class
(and since I'm trying to figure out how to do tmayself), |
spend a lot of time thinking about what that wololok like.

The donors described Money for Changealked about
a tension that they referred to as “living the cadiction;”
meaning, being rich and also being committed téascbange.
This is an important tension to talk about, bkinid of glosses
over the fact that having exorbitant wealtlissially voluntary?
Divesting oneself of class privilege is often impibte
depending on the circumstances — if you grew up wibney
like 1 did, it's sure to have affected every aspefgfour life, and

12 Not always. There are plenty of wealthy people who't have
control over their assets for various reasons (lileemoney is stored in
a trust controlled by uncooperative trustees), loo will continue to
inherit money on a regular basis for an extendemgef time, or
whose relationships with family would become saistd or damaged
by the act of giving away their money that it beesma big factor in
giving. Obviously it's not always simple.
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Crossroads Fund, whose model has community actiaisd
wealthy donors making funding decisions togethée Tbgic
behind this has to do with integrating donors naeeply into
social movement work by putting them in workingat@nships
with community organizers, which seems like a wpgbal; but
the article is about the ways that relationshigsvben the
donors and the activists on the board end up repiog class
power dynamics.

A vastly oversimplified nutshell version of Ira &F’s
findings: a) wealthy donors care about social mamis) want
to identify as activists, and want to be down;H&ytlook to the
community organizers on the board to validate thefivist
identities and assure them that they are dowmmnaunity
organizers are committed to moving money and deaitt to
alienate donors who are a major source of fundihgy
therefore yield to the unspoken pressure to reaskerdonors
that they are, in fact, down; and d) donors, settutiee belief
that their participation on the grantmaking boardufficient
evidence that they are down, continue about thesimess as
rich people reassured that there is no need fon tbedeeply
challenge their class position or greater econangquality. Ira
Silver sums it up better: “[In] order to ensuretttieey get their
small piece of the pie, community organizers wiliflegitimate
the class hierarchy that creates the very neeghitanthropy in
the first place.™*

So to relate this discussion back to the questmuia
why we give and what we get in return: We get & fike we
are down. We get to feel less guilty about haviegith. We get
to feel like we are good. We might end up feelikg biving
some money gets us off the hook of really challeggiur
position of power and privilege in society.

This is the tension that | feel so often in donor
organizing: we want donors to feel good so thay ttentinue to

' From “Buying an Activist Identity: Reproducing G&aThrough
Social Movement Philanthropy” by Ira Silver, $ociological
Perspectivep. 316
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understanding of my own wealth and privilege and the
donor organizing work | do. The “progressive philaopy”
world tends to take a stance that resists truljlemging
capitalism and oppression in order to accommodat@ m
moderate wealthy donors. Much of the landscapedifib
change philanthropy seems designed to make richl@éeel
better about ourselves and to charsmehefunds to progressive
(or even radical) organizing without actually ckaljing the
roots of inequality.

You don't have to look hard to find clear explaoas of
how capitalism is inextricably linked to multipl@pressions:
racism, through (for example) slavery, imperiadisuisition of
land and raw materials, and dividing white and R@iZkers to
keep them from organizing; sexism, through expigitihe labor
of women (who are already culturally devalued) eelging on
women’s unpaid and unrecognized labor; ableisnouiin laws
allowing companies to hire people with disabiliteédess than
minimum wages; and so on.

We should talk about these things when we talluabo
having class privilege, because as the benefisiafieapitalism
we are implicated whether we like it or not. Foritetolks with
class privilege, the history that gets erased wiretell our
simplistic “pulled-himself-up-by-his-bootstraps” mey stories
is the (continuing) history of explicit and instimnalized racism
in the U.S. Some of us can trace our inherited thrdalslavery
or other systems in which white people directlyfiped off of
the stolen labor or land of people of color. Eventhose of us
with “new” money, previous generations of our faaslare
more than likely to have benefited from racist piels and
institutions that helped white people and discramaa against
people of color (Homestead Act, G.I. Bill, land gt New
Deal, loans, jobs, contracts, unions...). Throughh& history,
people of color have been explicitly prohibitedrhgist
government policy from building assets; and sitgerhost
important indicator of wealth is how much money yparents
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had, cultural myths about a “level playing fieldar to look
pretty empty.

For class-privileged people to be allies in sogistice
movements, we have to take responsibility for tiggdr picture
behind our own wealth. Our personal decisions abmrtey and
the stories we tell (to ourselves and others) maflections and
repercussions connected to our place in the latges system.
Challenging these decisions and narratives, anideclging
ourselves to look deeper, is a good way to staitirgour
participation in oppressive systems.

12

Although the Haymarket staff might directly solicit
participants at some point after the conferencenguhe
conference their role was to hold a space for grsgnal
development of wealthy conference attendees —@hdild
relationships with folks who might later become anajonors to
Haymarket. This required the staff to do a lotwi#ional labor
and sociability work; Ostrander writes: “Buildingc
maintaining these relations seemed time consursimggetimes
rewarding, and sometimes emotionally draining. #yéaportion
of the work seemed to consist of informal ‘schmagziand
caretaking and what looked like, but really wasrgtaxed
‘hanging out.”*°

It seems a little disingenuous to attempt to build
authentic cross-class relationships when fundirtjrectly at
stake. But there are tons of models in social chaninjjanthropy
that have community activists and wealthy donorsking
together, either to directly make funding decision$o build a
progressive donor community that will presumablgreually
lead to increased funding for social change orgdiu@s: cross-
class donor circles; grantmaking boards within camity
foundations; the Haymarket wealth conferences of yioe. the
90s); and MMMC, their contemporary counterpart. \&itis
safe to say that these models are a major impraveomne
traditional philanthropy, | think it's important think about how
power is exercised, outwardly or covertly, in the#eations in
ways that mimic and enforce dominant power strasuFor
wealthy people, I think it is our responsibilityitderrogate our
role in these dynamics, and think about the wagsle resist
redistributing power and resist removing the (obsior subtle)
strings attached to our money.

There’s a great article by Ira Silver called “Buyian
Activist Identity” that further elaborates on thgndmic I'm
getting at, although in a different context. In Hrécle, Silver
describes the grantmaking board at the Chicagodbase

19 Ostrander, p. 85
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effective.” Somehow, the groups they deemed most “effective”
strongly tended to be white and middle-class.

Taking Responsibility

In yet another totally awesome and useful bobkcrey
for Change: Social Movement Philanthropy at Hayneark
People’s Fund- author Susan Ostrander writes about internal
processes at Haymarket, a community foundation &shos
grantmaking model (at least at the time this boak published)
was especially strict in terms of not allowing papation of it's
wealthy donors on the grantmaking board. One ofutigs that
Haymarket raised money, despite its limitationsionor
control, was by holding “wealth conferences” foogrressive
rich people.

It was kind of fascinating for me to read abousthe
conferences, because a lot of the dynamics thag cgnwvithin
them were so similar to issues that | think aboaotiad MMMC.
Haymarket's wealth conferences served as a majairéising
tool, even though there was an explicit policy Wioseing direct
solicitation of participants. MMMC has a similarmeolicitation
policy, but also succeeds (to varying degrees)aming its
wealthy attendees to give money. | think that theress of these
types of “passive fundraising” brings up some intgot
guestions about why we give (i.e., what is our imiee), and
what we ask for in return.

Susan Ostrander describes the Haymarket conferasces
spaces that focused heavily on personal-growth wodk
relationship building. Haymarket staff played aerw the
conferences, but not to champion Haymarket or tessarily
present a case for its model of grantmaking. It f@strander
indicates at one point that many of the confergragécipants
didn’t even really know exactly what Haymarkeds even
though they may have been Haymarket donors.

°® Odendahl, p. 176-177
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Accountability and our Feelings

“I feel really scared when a working-class persballenges me,
but | feel fine if another wealthy person does.”
-Donor at the Haymarket People’s Ftind

In the process of organizing Making Money Make
Change, I've been thinking a lot about the conoépt
accountability — specifically, what it means taggize about
supporting social justice work when we are doirig & space of
mostly rich people, and how emotions that rich pebave
around money and privilege play a role in prevantia from
being accountable. “Accountability” is kind of actiéd and
overused word, but | think it's a crucial concapainy situation
in which privileged people are doing social justieerk. If we
aren’t held accountable to a larger movement anqetéple who
experience the forms of oppression that our pgélshields us
from, we aren't really challenging systems of inalgy.

There are lots of examples in social movemenbhjsf
times when women, people of color, poor peopleggpeople,
immigrants, disabled people, and other commundtiectly
targeted by injustice have challenged fellow asti/io confront
internal oppression that exists within our moveraeAttivists
with various forms of privilege — even if we hahe thest
intentions — have a marked tendency to overlookrtipact of
institutionalized oppression in our own lives anaur
organizing. Although it's our responsibility to dlesge
oppression in our own communities, our work isamtountable
to anyone if it is always done behind closed doors.

I've noticed that sometimes when progressive agalt
people come together to talk about various persamélpolitical
issues related to having wealth, there can bedetay to throw
around language about safety and “safe space.’ailabout
safe space at MMMC and in other donor organizirg&o

* FromMoney for Changéy Susan Ostrander, p. 153
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change philanthropy type spaces where most of tllegpeople
present are wealthy. We want to feel safe becdngse are so
many taboos around speaking openly about classandy, and
it's often really hard/scary/vulnerable to sharestinthings with
other people. When | first came to MMMC, | felt suguilty
about my class background and pretty much terriifeay trust
fund. Processing the emotions behind my fear andexting
with other class-privileged people who were degpigaged in
challenging privilege and doing economic justicakwwas
inspiring, and helped push me out of guilt-and-shanode (and
the accompanying political paralysis).

| think that these types of spaces — where pgeite
folks come together to learn from and push eacérpénd do
the deep emotional work that comes with challengimgown
privilege — are important and crucial. But | thithley’re also
dangerous. When we gather together in a grouglbfp@ople,
even if our goal is to talk about social justice, sk
perpetuating class privilege because it is so ingdhin us. We
want to create a space of support and challenghaseve can
do our own work to become better allies and advid/edon’t
want create insular networks/spaces/communitiggagfressive
or radical rich people with no accountability ttaeger
movement. But | think that the boundary betweeséite/o
scenarios is a fine line that we sometimes, ofténtantionally,
Cross.

The concept of “safety” in these types of spa@sséhlot
of problematic implications. Outside of this corttexmostly
think of “safe space” as a way for people who diyedeal with
a specific type of oppression to create a temp@page in
which that form of oppression is alleviated as maslipossible
(i.e. space for queer people, space for surviapace for people
of color, etc.). I think it's also possible to ceptualize “safe
space” as an intentional space where everyonergreas
consensed on a specific set of agreements abqétates
listening, confidentiality, etc. But in progressigdenor circles, |
think an implication underlying the concept of ‘sapace” is
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movements — but unless we consciously and inteaitiotry not
to, we may end up enacting these dynamics anywaya It’
function of the way privilege works that systemppoession
usually manifests not through conspiracy, but aataral
reproduction of power and privilege.

Here's an example: in the early years of the San
Francisco-based Vanguard Foundation, grantmakirsgdoae
by two boards, one made up of (wealthy, white) dsamd one
made up of members drawn from the (activist, mgstigple of
color) “community.” Both had access to equal amsurft
money, and would make grants separately. In a ddotend in
Teresa Odendahl’'s bodkharity Begins at Home Vanguard
donor board member explains:

The donor board would fund certain kinds of issues

that perhaps were mainly organizations of whitepfeo

— maybe more middle-class white people — doing
certain, what we would consider essential work. The
community board would sometimes fund the project of
a community that might not be the most incisivd, bu
nonetheless the community had been underrepresented
in our funding.

A glaring problem in this statement — and one that
think is representative of a way larger problers the
assumption by the donor board that the organizaiiiming the
most “incisive” work are white middle-class orgaatipns.
Later, Odendahl indicates further what seems ta jpeevailing
belief of the wealthy donors — that the communitgitol funded
projects because of a desire to “see that the iaozrsties they
represented were funded,” while donors, free frobendbligation
to fulfill such quotas, possessed a purer motivetiiosimply
reflect “their politics and their sense of whiclogps were
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people. Grassroots movements have historically hewted by
people in the communities doing the organizing, éued
donor/activist dichotomy can be thought of paryialé a
reflection of the increasing influence of foundasand the non-
profit industrial complex on social movements. Téetd, | think
it can be useful to use this dichotomy when tallkabgut
foundations and philanthropy, because it's so iimgdhin those
institutions. But take it with a grain of salt.]

I think looking at these different types of fundibgards
sheds some light on how deeply we don’t want te gip power.
Community foundations that strictly limit donor mivement in
funding decisions have a much harder time attrgatiealthy
contributors. And within the broader world of sdgisstice
philanthropy, activist-led re-granting institutioage just a small
part of the way that wealthy people give moneytdad, we're
starting our own foundations, participating inekitonor
networks with other lefty rich people, creating own projects
or nonprofits, or just giving directly to organimats doing work
that we find interesting.

What are the costs when rich people are the onksmga
the decisions about how to fund social movements&sAnost
insidious, this funding dynamic can take the forfneliie
individuals and foundations using money as a way of
manipulating movements and steering them away foosms of
organizing that pose a true threat to elite powhis dynamic is
elaborated on in many of the phenomenal essay®ibdokThe
Revolution Will Not be Fundedisted in the bibliography. A
good example is the way that the Ford Foundatied fisnding
to exert its influence in the Black power movemenpporting a
focus of Black capitalism over Black liberation aticecting
movement energy away from radical organiZing.

Of course, as individual progressive donors, wetdon
always set out to harm, co-opt, control, or degaliie

8 This is talked about more Black Awakening in Capitalist America
by Robert L. Allen, which is excerpted Tine Revolution Will Not be
Funded
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that it is a space in which rich people can taléudlihe specific
experience of having class privilege without ther fef being
heard or challenged by people with whom that ppa is not
shared.

| think it's a misuse of the concept of safetyise the
term “safe space” to describe a space that is dedifpr people
with privilege, no matter what the purpose. We livan unjust
society that creates innumerable circumstancesiohnsafety
(in various forms) is available to privileged pemplk the expense
of people who are oppressed. Using “safety” tafyst
describe spaces that exclude people who lack aicgype of
privilege not only implies that people who arerst@ivileged as
we are somehow make us “unsafe,” it ignores thigyed
power dynamics and the meaning of safety in thegdnvorld.
As members of a dominant class, we feel “safe” with
oppressive structures. Institutionalized oppressaesignedo
make us feel safe.

So then, what do we do with the intense emotibas t
arise when we talk about our own privilege? Weaisly have a
right to our feelings; and when we take steps teustand the
roles we play in institutionalized oppression aerdih to
confront our own internalized supremacy, the l@femotion is
bound to be high. Also, the experience of growipguith
wealth and privilege can come with a whole hostafnected
issues related to family, self-worth, intimacy, eoonity, and so
on. This stuff is deep, and it is inevitable thdtanw we delve into
it we encounter anger, tears, frustration, andrdtivens of
intense emotion.

I think it is both possible and necessary to warkbugh
our feelings in a way that is intentionally antipopssive. Our
feelings are contextual — they don't arise in auwag, and we
don't express them in a vacuum. If, for example exgerience
fear, shame, or anger as a response to being npedle
(personally or politically) by folks who aren’t wieiay, we can
respond to that by both acknowledging the validitpur
emotions, and interrogating the emotions for tlelah meaning
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behind them; how they might be connected to clagdi®w they
might scare us out of challenging our privilege.

The reason for having caucus spaces around evile
should not be because we are afraid of being ojpnow
confronted by people who don't share our privileged
experiences. It's important for wealthy peopleyite people,
men, or whoever) to support and challenge each tatHeght
oppression, to dive into the emotion and pathosifip¢o the
experience of having class privilege, and to doesganeral
working-out of our shit. Non-wealthy people dorivays have
to be present for this — most would probably prefsrto be.

But if we are attempting to truly support socistjce,
wealthy people can’t remain the only participantshe
conversation. When we create exclusive caucus spaee
should be thinking about how to also create sphydsroader
community conversation. When we give ourselvesfigee to
cry/vent/rant about our privilege among a grougiofilarly
privileged people, we should also be challengingelues to
move towards increasing transparency in our pefdimea and
communities about our lives and our class backgtsun

Doing our personal work is necessary for anyone in
social justice movements — but we should be carefuto over-
focus on the personal at the expense of a biggeyue. It can
be easy to get sucked into dissecting our ownlpgeiand the
way that it affects all our life experiences, baindy this work is
minimally useful if we don’t bring it into more plib,
institutional arenas. If the goal of the work beesmpersonal
growth, we risk losing the broader analysis — aittl i; the
possibility of challenging the roots of oppressiaithin and
outside of our privileged communities. In an essaliled “The
Filth on Philanthropy: Progressive Philanthropygefida to
Misdirect Social Justice Movements”, writers Tiffaloethabo
King and Ewuare Osayande describe Women With Money
(WWM), a support group in Philadelphia for womerttwi
financial wealth:
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There are lots of (well, at least a few) commuised
foundations throughout the country with the goafupiding
social justice organizing. One thing that’'s beeaallyanteresting
for me to learn about is the different ways thasthfoundations
distribute money; i.e., how they set up their gnaaiting boards.
I think that looking at these grantmaking boards ge the roots
of some of my questions about how tis@ysthat we give money
can support or challenge class power dynamics.

The simplest model of shifting power within thegpds
of foundations is to place grantmaking decisionthehands of
a board that is made up of activists and commuorigganizers,
with the majority coming from the communities tlaa¢ most
affected by oppression and inequality (people ¢drgevomen,
gueers, poor and working-class people, etc.). diba is that
these are the folks best equipped to disperse fionsiscial
justice organizing — not only are they affecteddsyes of
injustice in a more direct way than elite fundéng, they're
experienced activists with expertise and groundingrantee
communities.

That's a simplistic explanation, and of course ¢hasre a
million ways that things can get complicated. Bimats been
interesting to me in learning about these typdsuwfidations is
how rarely that model is actually implemented. Moften some
compromise is struck that allows for greater dar@ntrol: the
grantmaking board is made up of a combination obd® and
activists; or there arevo grantmaking boards — one for activists
and one for donors, dividing up the funds and nggrants
independently; or the board is made up only of denwith an
expressed commitment to funding social justice work

[l want to note that drawing a stark distinctioriviaeen
“donors” and “activists” is weird and problematard often
used in ways that are counterproductive to movetheitding.
Obviously, donors can and should be activists,antigists can
and should be donors. | think it hurts our moveméaimply
that “donors” have no role to play in the actuaktbe-ground
organizing work, and to characterize “donors” catywealthy
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people using various forms of monetary giving tantan and
hoard power, class status, and wealth. The cuttiuraditional
philanthropy provides its own motivations for gigin
membership in elite networks; influence over pcditimedia,
and culture; participation in upper-class insttdos; and so on.
Since our goal as progressive donors is to chadl¢ng
dynamic, | think it's useful to take a close lodknat inspires
and motivates us to give.

The concept of “incentive” comes up a lot in fuending
and philanthropy. Incentive to give money takes yrfanms in
different situations, from tax deductions to pubécognition to
a feeling of satisfaction and self-worth. But Inkithat often,
“incentive” can be translated to mean “power ancti.” In
Charity Begins at Homex businessman with inherited wealth
told the author: “Entrepreneurs have a great needrtrol. If
you give them a controlling reason to give philaogic money,
you have all of the sudden got a philanthropist thight not
otherwise be ther€.”

Shifting Power

Philanthropy is such a horrifying institution thdeel
dubious about attempts to reform it into somethirag is
capable of supporting radical social movementghAtsame
time, we live in a capitalist society in which falations play an
increasingly influential role. Wealthy people, degieg on our
situations, have varying levels of involvement arftlence in
the world of philanthropy. For wealthy people widical
politics, it's important to have a critique of tiedastitutions
whether we choose to work within them or not. liieen useful
to me to learn more about philanthropy (both “triadial” and
“alternative”), because it helps me to understéwedforces at
play in any work that wealthy people do to “levexagrivilege
for social change.

" Odendahl, p. 36
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According to their website, WWM “creates a
welcoming, stimulating environment where women
who have wealth, whether earned or inherited, eam g
new perspectives on their lives and their monehé T
group also provides “a place to explore issues of
wealth with safety and confidentiality.” A wealthy
person talking confidentially with other wealthyopée
about her money does not put her in a position of
accountability to people who are not wealthy. Ratie
simply makes them comfortable about having more
money than they know what to do with. Some of the
issues explored by WWM include guilt management,
accountability, personal relationships [and] poditi
giving...The primary function seems to be to help (by
and large, white) women deal with the guilt of mayi
money and how to manage it (not give it up). Alihlou
they claim to discuss accountability, the questiat
begs to be asked is: accountability to whom? Noe/her
on the site is there any acknowledgement or asdied|
participation of people of color or the poor. Withhis
controlled set-up, accountability exists only bedwe
white people with money and the white Left social
justice groups that want access to it. This further
substantiates our claim that by not openly demandin
wealth redistribution, reparations, or justice for
exploited workers, white social justice non-profits
function as brokers for the wealthy. They simpliphe
them manage their money and assuage their guilt for
having wealth accrued from the stolen and exploited
labor of people of color.

| want to acknowledge that dealing with/challemgin

privilege is nuanced and complex, but | also wartalk about

®> FromThe Revolution Will Not be Funded: Beyond the NoofiP
Industrial Complexedited by INCITE! Women of Color Against
Violence, p. 82
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how exclusive spaces created so that we can fegbctable as
wealthy people don’t push us in the direction afamntability. |
think it's important, in doing this work, that vden't feel
comfortable — discomfort is the inevitable restiltioallenging
class power and money taboos and the lies we lar¢atiad tell)
about wealth and the economy.

Philanthropy vs. Wealth Redistribution

“These rich young people do not give their wealth
away; it is not redistributed. They give away their
income and keep their capital. And, as embarragsed
it might make them feel, they symbolically carristh
capital — and privilege — with them in all their
endeavors. As donors they do not fully relinquisirt
power, although they try to share it. Sometimegy the
resent the fact that they are not more apprecittatl,
their opinions are sometimes discounted. It igalif
for them to escape the attitude of noblesse ollige
which they have grown up.”

-Teresa OdendatGharity Begins at Honfe

® FromCharity Begins at Home: Generosity and Self-Intefeaong
the Philanthropic Elitdoy Teresa Odendahl, p. 185
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That quote comes from a book about the practices,
motivation, and ideology of elite philanthropy. $ifieally, it is
from a chapter about “alternative” or “social chahg
philanthropy. Although social change philanthropglss to
change the power dynamics endemic to traditiondéptinropy,
Teresa Odendahl’'s observations point out the irapo# of
continuing to challenge philanthropy in all itsrfts.

The practice that we in the U.S. refer to as pitfiieopy
is almost always a tool for the ruling class tomtain itself.
Foundations, the most common vehicle of philanthregere
created by the wealthy elite as a way to shield tbetunes from
taxation. The great majority of philanthropic gigigoes to
elitist institutions that largely serve and ben#fe rich — private
universities, ballet, opera, museums, etc. Evemwhe
philanthropic money goes to institutions that senagginalized
communities, it is within a paternalistic framewarfk‘charity” —
providing basic services without challenging thetsoof
inequality.

There are lots of great books that critically gel
traditional philanthropy — some of them are lisitethe back of
this zine. But most people in the leftist donor mment are
already critical of traditional philanthropy — tleaitvhy we're
creating new forms of giving that challenge injostand support
grassroots community organizing.

But the more | learn about/observe/participatén
world of social change philanthropy, the more | feally
dissatisfied with where we’re at. I've been thirkisbout how
social change philanthropy is subject to many ef¢ame
oppressive symptoms as traditional philanthropye@sbly, an
aim of social change philanthropy is to redistrébnot only
money, but also the decision-making power thatrdgtees how
the money is used. But | think that as progresdomors, we
often fall short of redistributing both money araer.

A simple question that | think is important to ask
trying to understand all of this is: Why do we ¢ivEhe history
of philanthropy in the U.S. is a history of wealthyling class
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